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and Kurdistan today. The path of revolutionary leadership is
the solution to this war and for the struggle of a free society.
In this sense, the experience of revolutionary leadership today
undoubtedly represents a heritage of humanity. If we properly
understand, our search and the way to lead our lives, to connect
with the revolutionary leadership, we will be able to live corre-
sponding intensively and to take the first step on the trace of
revolutionary Internationalism to turn this war into the strug-
gle of our liberation. This requires the courage, the hope, to
overcome every border on the path of militant life through ef-
fort and the power of a deep consciousness and to insist on
another world.
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Part 1: Experiences and
shortcomings of global
liberation movements

Resistance against any forms of oppression and exploitation
and the search for freedom are social realities which no sys-
tem of power has ever been able to eradicate. These social re-
sistances and struggles for a life of dignity, freedom and equal-
ity reflect fundamental human values, such as conscience and
morality, collective culture of remembering, social awareness
and the art of political self-organization and leadership. All
these struggles form a unity, a virtually unwritten history con-
trary to the history of centralistic-dominated civilization — a
civilization based on state, class domination and the appropri-
ation of social values. For 5,000 years this civilization has been
in war with nature, the free natural society and the heritage of
a matriarchal culture. This civilization has always been forced
to find the means in order to break the spirit of this social her-
itage of equality and freedom and to forestall the awareness of
subjugated societies and their emancipation. In history, we en-
counter three major lines of social resistance: moral and social
resistance in the tradition of struggling communities within
(revolting slaves, free cities, rebellious peasants) or outside (in-
digenous, nomadic) centralized civilization; secondly, spiritual-
idealistic and ethical resistance in the tradition of prophets,
saints, philosophers, wise women, alchemists and resulting reli-
gious movements; thirdly, the tradition of Marxism-Leninism,



which transforms the consciousness of social historical resis-
tance into an organized-ideological form and political struggle.

Establishment of the nation state as a new
model of domination

After a 300 year display of power, in the 19" century the
system of Capitalist Modernity had reached its preliminary
peak through Industrialism and Colonialism, subjugating the
enslaved societies with extensive slavery, assimilation, and
genocide. With the establishment of the nation state as a new
model of domination, social consciousness was bound to the
new system of domination through the logic of competition,
a culture of war and chauvinism on the ideological basis of
nationalism and thus diverted from social self-defense, aware-
ness and resistance to exploitation and cultural alienation.
Against this project of the centralized power civilization the
socialist line of liberation struggle and resistance developed on
the basis of the philosophical works of Marx and Engels. With
the emergence of socialist movements in all industrialized
countries, the idea of Internationalism became a strategic
baseline of the liberation struggle. Against the chauvinistic
logic of nationalism and hostility between peoples and the cold
logic of global capital, the spirit of internationalism became
the source of hope and utopias of the oppressed. This fight has
been going on since then for 150 years with the proclamation
“Proletarians of All Countries, Unite!”

Crisis of the progressive, liberal and
socialist forces of Europe

In the 1990s and 2000s, when we began to follow the foot-
steps of this heritage of revolutionary tradition, Europe’s pro-

ing forces of the system are most anxious about is the spread
of resisting places in the spirit of the PKK, which relate to each
other, become a self-confident social force, and spread to other
countries. As in Northern Kurdistan in 1976, there is now the
possibility and necessity of spreading the revolutionary strug-
gle from the areas of the Kurdish revolution to the countries of
the Middle East and the western metropolis.

¢) International involvement in the defence of the Kurdistan
Revolution and the Middle East Renaissance is particularly im-
portant in military practice. The idea and the memory of the
International Brigades is still alive in the freedom forces of Eu-
rope. Today the construction of a international military force
means the continuation of this line of tradition. Participation in
the ranks of the defence forces of Kurdistan also relates as one
of the tasks and responsibility of the youth of Europe and the
West. Without the revolution in the Middle East, a revolution
in the countries of the western metropolis in our time will not
be possible. The international joining to the YPG / YP] (Popular
/ Women’s Defense Units) in Rojava were a good start, but were
mostly late and remained limited in number — a fundamental
weakness in the correct mediation and in the assessment of
the situation revealed itself on many of those connected to the
Kurdish revolution. Experiences have been slowly accumulat-
ing in recent years, such as how the military organisation of
Internationalists can look like. For the defence of the Revo-
lution of Rojava and the Democratic Federation of Northern
Syria, many Internationalists gave their lives — the continua-
tion of their struggle is our responsibility to defend the values
they have created. In particular, with a view to a possible rev-
olution in Iran and in East Kurdistan, awareness is required to
do justice to the historical situation at the right time and to
oppose the utopia of a free society to the oldest state in the
world. In the mythology of the socialist movements, there was
the idea of a last war that will end all wars. This war happens in
the form from of a global war, centred around the Middle East
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tion’s heritage. So what does this means for a contemporary
internationalist practice?

What does this mean for a contemporary internationalist
practice? According to the ideas formulated above, we can cite
some points about how the tradition of revolutionary interna-
tionalism can be combined with the line of revolutionary lead-
ership that has spawned Abdullah Ocalan’s path and the PKK
struggle.

a) Fundamental tasks are spreading and discussing the writ-
ings and thoughts of Ocalan. The confrontation with the think-
ing that has produced the greatest and most advanced force
against Capitalist Modernity, is a necessary effort to facilitate
the exchange and discussion between progressive forces and
militant societies about our current situation, our revolution-
ary heritage, the potential and the danger of the moment of
history in which we find ourselves right now. It is necessary
to gain the awareness of this moment of freedom, in which
we can choose to become ourselves the conscious force in this
ongoing war. Through international spreading of the experi-
ences in Kurdistan and globally through media and networks,
we are able to create both alertness and mutual commitment,
on which we can build up a new Internationalist alliance.

b) Regarding the organisational point of view, it is important
that the creation of revolutionary initiative and militancy does
not accept the limits that the system wants to impose on us. If
we want to become a force which is able to react to the attacks
of the global domination system, we need strong connections
with allies and a strong international organisation. What we
need to talk about today, regarding the chaos of the Middle East
and the social crisis of the West, is the creation of a new Inter-
national. Especially in the centres of the western metropolis, an
internationalist perception of the struggle for a life in dignity is
important. Through self-education, organisational linkage and
diplomatic defence of the struggles in Kurdistan and elsewhere,
a broad base of a new socialist force can emerge. What the lead-
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gressive, liberal and socialist forces were in deep crisis. After
the collapse of Real Socialism, the system of Capitalist Moder-
nity, above all a newly united German nation state, proclaimed
its victory and the end of history. Against the German society
ran a widespread operation to establish a neo-liberal regime of
wage labour, bureaucracy and police state. At the same time,
this was ideologically masked by fomented nationalism, there-
fore fascist gangs were on the rise. Thoughts and hopes, ded-
icated to revolution and socialism, met with massive counter-
propaganda and defamation. The old national Liberation Move-
ments of Europe in Ireland (Irish Republican Army) and in
the Basque Country (Euskadi Ta Askatasuna) weren’t able to
overcome their ideological deficiencies and were isolated from
the system. The remnants of the urban Guerillas were forced
into the underground or declared their self-dissolution. The
heritage of the movements of 1968 had been largely assimilated
by the system (such as feminist and ecological movements) or
continued its marginalized existence (such as anarchist milieus
and sectarian communist groups) in niches and subcultures.

Heritage of revolutionary
internationalism as a source of hope and
certainty of victory

Without having utopias, resistance and struggle become
impossible in the long run. We grew up in a social climate of
ideological genocide - a genocide that was directed, above all,
against the hope, the belief, and the spiritual-idealistic and
moral resistance of society — in short, a genocide against the
possibility of another life.

During that time, joining the left-wing scene was often mo-
tivated by an attitude of rebelliousness, by emotional rejection
of the social conditions and as a rebellion against the unscrupu-
lousness and coldness of the system. Moral self-assertion and



the resistance of the conscience naturally led into the ranks
of the anti-fascist movement and to rejection of any national
chauvinism. Anti-fascist self-defense against fascist gangs was
the task.

Despite the perceived immobility, the legacy of revolution-
ary Internationalism became a source of hope and certainty
of victory for us. In a way, this universal line of social resis-
tance was our secret leadership. Against a liberal system, a
bureaucratic and police regime which tried to enforce decep-
tive normality, pacification and a life of alienation, spiritually
we joined this internationalist line of struggle and assertion of
socialist values. That secret leadership, still unconscious and
without a clear expression, finally should lead us into the heart
of the revolution in Kurdistan and brought us to the confronta-
tion with the question of real revolutionary guidance.

It is said that we’re able to understand our current situation
only with regard to the history and the social struggles of any
times. As we commit ourselves to the goal and struggle for a
free society and universal human and socialist values, as we
oppose a world of subjugation and exploitation, it must be clear
to us that we can only be successful if we are linked to the
experiences of all the previous revolutionary struggles.

The system of Capitalist Modernity wants to establish its
project of subjugation and exploitation on a global level. There-
fore also the struggle for another world on the base of a life in
freedom, equality and dignity must be fought on a global scale.
The tradition of revolutionary Internationalism created a multi-
tude of experience and values which continue their importance
today and constitute important lessons for our fight and path.
We can take these values of historical resistance with some ex-
amples to properly classify their basic understanding:

Internationalist practice

Building up the revolutionary leadership as a model of
militant and ideational life is today of fundamental necessity
for societies which are alienated from their sociality through
the influence of the system. The phenomenon of revolutionary
leadership, the revolution of Kurdistan and the question of the
world revolution form a dialectical unity in our time. In our
time and on a global scale, the leading role in revolutionary
theory and practice has passed to Kurdistan. It became the
center of this struggle, currently the last link in a chain of
150 years of socialist and liberation attempts. Like the turns
of a river, the experiences of 150 years of revolutionary spirit
are connected to each other; from the first hunger strike
of workers in the US, the first International in Europe over
the Chinese revolution, Vietnam, the youth revolt of 68, the
revolutions of Latin America, the experience of the urban
Guerrilla until the resistance of Kobané and the Guerrillas of
the Kurdish mountains. Since the Zapatista uprising and the
solidarity with Kobané, this unity and global potential has
become perceptible in the form of an International of Hope.
Although internationally there are still few in numbers joining
the Revolution of Kurdistan, the isolation and encirclement in
which the system seeks to choke the culture and resistance of
the Mesopotamian societies are broken on the ideational level.
The spirit of revolutionary leadership, both in the person of
Abdullah Ocalan and in the form of the PKK’s struggle based
on the heritage of the martyrs of the revolution, became a
symbol of the struggle for universal liberation. The interest
and the determination to understand the force of this revolu-
tionary leadership is tangible globally. Communicating and
linking these lines of struggle and the potential of Kurdistan’s
revolution to connect with progressive forces worldwide, is
the task of the time and means to be committed to all revolu-
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cation to society, freedom and seeking the truth are fundamen-
tal characteristics. Above all, militant life means to reflect in
oneself the social contradictions of class, nationality and gen-
der and to overcome them through confrontation. Especially
the gender struggle as the creation of free partnership life and
non-sexualised true friendship plays a central role in the liber-
ation of the personality from appropriation by the system. The
revolutionary leadership embodies a unity of ideology (lived
consciousness) and lifestyle that opposes the form of Biopower
domination and submission. Militant personality means to so-
cialise one’s own desire as a platonic and universal love and
thus to embody an attitude of conscientiousness, faith, positiv-
ity and solution-seeking force; above all, militancy means act-
ing according to the need of the situation and responsibility.
First of all, the socialist struggle has to be won within one’s
own personality, albeit not in an individualised way, but in
the form of a revolutionary organisation, in friendship and a
collective alliance against the genocidal regimes of Capitalist
Modernity. In this way, Militancy means the implementation
of the revolution in one’s own consciousness and conscience.
The building of personality and the implementation of militant
values is certainly a learning process that knows no end and
can only be preceded by common negotiation, failure and over-
coming of one’s own boundaries and obstacles. In this way, in-
dividuals can become aware of their own strength and learn to
take responsibility. Militants as followers of the revolutionary
leadership, have the tasks to raise society’s awareness, to help
to build its independent self-organisation without state and its
self-defense, and thus to lay the foundations of the social revo-
lution. The development of a militant personality is tied to the
creation of the revolutionary party — in Kurdistan, the Middle
East, this role is played by the PKK, which implements the prin-
ciple of revolutionary leadership in the guerrilla and militant
form.
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a) The experience of the International.

In the 19" century, huge worker’s movements emerged in
the industrialised countries of Europe and North-America. At
the beginning of the 20" century, the contradictions between
the imperial powers led to the outbreak of the First World War.
This became the opportunity for the system to massacre mil-
lions of workers on the battlefields and therefore anticipate
a socialist revolution. The reformist social-democratic forces
joined the line of war and national chauvinism and so threw
themselves into the arms of the imperialist forces.

Against the politics of war and collaboration, Rosa Luxem-
burg and Karl Liebknecht defended in Germany a radical atti-
tude of international solidarity and the alliance of all workers
and oppressed peoples against the capitalist system.

With the victory of the Russian Revolution under the lead-
ership of the Bolsheviks and the organisation of the Commu-
nist International (ComlIntern), for the first time a leadership
organisation emerged which committed itself also to support-
ing socialist revolutions in other countries.

The paradigm of Marxism-Leninism based on Hegelian phi-
losophy was fouled by the idea of the nation-state in the form
of the dictatorship of the proletariat continued its existence in
Real Socialism. This idea of a society able to organise itself in
the form of a state and thus move towards freedom is until
today one of the biggest mistakes of Marxist tradition. The ref-
erence to the state as well as Stalin’s principle of ,Socialism
in one country” made the ComlIntern quickly turn into a tool
of power for the industrialised states who used this to enforce
their diplomatic-political and military interests. Endless mili-
tants and revolutionaries committed to the idea of the Inter-
national became victims of Stalin’s politics of power, which
betrayed internationalist values and handed over hundreds of
Communists to Nazi Germany.



b) The experience of the Spanish Civil War and the
Internationalist Brigades.

In 1936, the societies of Spain started broad resistance
against the fascist military coup. The workers, peasants and
women’s response to the coup attempt was the social revolu-
tion based on anarchist self-organisation. A council system
and self-defense forces emerged.

To an appeal of the antifascist government of the Socialist
Party and the Comlntern, the answer of thousands of Commu-
nist and Socialists was to pour into the country to join the In-
ternational Brigades.

The defeat of the antifascist forces can be exemplified at two
points.

First, instead of supporting the revolution as well as broad
social mobilisation and organisation of self-defense through
the militias, the socialist government insisted on a conserva-
tive and centralistic politic which propagated ,first the defeat
of the fascists, later the social revolution®. In this way, achieve-
ments of the revolution were eliminated, brought under gov-
ernment control and thus weakened the spirit of resistance of
society.

Second, the attachment of the International Brigades to the
socialist government and to the praxis of the ComlIntern un-
der the direction of Stalin ensured as a diplomatic weapon that
Spain’s fate was sealed at the level of interstate power politics.
The two-edged role of the International Brigades and the un-
dermining of the antifascist forces through state power politics
both internally and internationally turned Spain into a painful
experience and a significant example of international libera-
tion struggle.
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tralized civilization and patriarchal rule, are a comprehensive
response to the International Conspiracy. In Ocalan’s writings,
Socialism is no longer the result of the progress of Modernity,
but moreover itself the fundamental historical constant and a
basic characteristic of the historical society. The core of Social-
ism hides in the natural society and continues in the history
of existence as communal life in form of the moral and politi-
cal society. The moral-political society was always internation-
alist, pluralist and equal. The paradigm of Democratic Moder-
nity and its organisation from of Democratic Confederalism
helps society to develop its conscience, conscious of society
freedom and truth, and therefore to live democratic Socialism.
The revolutionary leadership of the Kurdish Movement defines
the freedom struggle as change and reappropriation of histor-
ical values, natural sociality and holism at the level of a third
nature in which the balance of nature and society is restored.
Revolutionary Internationalism plays a strategic role in creat-
ing socialist consciousness, organising international alliances
with other revolutionary forces, and defending societies. Build-
ing on the tradition of the socialist struggle for freedom, in
the philosophy of revolutionary leadership the creation of the
militant personality constitutes a basic element and substantial
force for the reconstruction of social life. From the beginning,
the PKK’s understanding of militancy aimed to overcome the
shortcomings of Real Socialism. Supplying society with its orig-
inal power and reality can only be made possible by militants,
who exemplify in themselves ideal values, conscientiousness
and political initiative force. Militancy means becoming the
force of solution to social problems that arise from the influ-
ence of power and domination on society. Militancy is a way
of life that lives radically ideell values of solidarity, attachment
and responsibility. The PKK’s understanding of militancy is
primarily based on the historical line of prophecy, saints and
dervishes and brings its way of ascetic life in a revolutionary
form. Power of consciousness, effort, inner struggle and dedi-
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ciety was exposed as a result of cultural decomposition, resis-
tance, departure and struggle first developed in the person of
Abdullah Ocalan. In his early socialization and social experi-
ence, remnants of the heritage of the Mother Goddess culture
are reflected, which inherits a strong foundation of morality
and conscience. However, due to the perceptible crisis of social
life in the Kurdish village society, Ocalan’s search first leads to
the metropolis to gain an identity and a proper form of strug-
gle. The search for social freedom and self-knowledge leads to
the connection to the tradition of socialist struggle, with time
Ocalan carries out the ideological synthesis of national libera-
tion and socialism. In the form of the revolutionary leadership
that Ocalan developed, we must clearly recognise a unity of in-
dependent national identity and a universal search for freedom
and truth in the form of the struggle for a free and equal soci-
ety based on socialism. The insistence on cultural and original
social values and the simultaneous assertion of values of rev-
olutionary Internationalism do not contradict each other, but
form two poles that complement each other. In this way, in
Ocalan’s path and experience, the 1968 Youth Revolt — based
on an Internationalist and utopian spirit-, combines with the
deeply rooted culture of Mesopotamia into a synthesis quickly
gaining social trust. The International Conspiracy, which leads
Ocalan’s arrest in 1999 through a coordinated action by more
than 30 intelligence agencies and the participation of all the
world’s leading powers, is directed against the profound force
of this form of revolutionary leadership, which gained mass
character through the process of building the PKK and its so-
cial and armed struggle. After the conspiracy and deportation
to the Imrali prison island, Ocalan resisted in the form of theo-
rising the dimensions of the cultural genocide regime and pro-
viding comprehensive solutions to the Kurdish question and
chaos in the Middle East. His concepts of social organisation
as Democratic Nations in the form of democratic autonomy for
overcoming Capitalist Modernity, which is the pinnacle of cen-
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c¢) National Liberation and the 1968’s revolt.

After the Second World War, in many countries of Latin
America, Africa and Asia national liberation movements
against colonial occupation emerged. In this phase of inter-
national liberation struggle important experiences in both
theory and practise could be gained; also important victories
were won in liberation wars against imperialist Hegemony
and occupying armies.

In the sixties and seventies, an internationalist spirit devel-
oped that gave self-confidence and spirit of resistance to soci-
eties under occupation and foreign domination. Awareness of
the unity of all liberation struggles was also manifested in the
alliance of progressive and socialist forces within the metropo-
lis, which in solidarity and mutual support were related to anti-
colonial liberation movements and, by supporting the Soviet
Union, formed an anti-pole to the hegemony of the leading cap-
italist states.

Mao’s guerrilla war strategy had brought the Chinese Revo-
lution to victory. The nature of guerrilla warfare as a prolonged
people’s war, their own form of organisation and tactics devel-
oped into the recipe for success of oppressed societies in the
struggle for liberation against technologically superior occu-
pation armies.

In Cuba, the brothers Raul and Fidél Castro proved that
the Guerilla concept is transferable. As the Guerilla gained
its strength out of village communes and the communal base
of society, also organised itself decentralised and above all,
gave form to the desire for freedom and will of society for
self-determination, in many countries the occupier armies
could not withstand a long time.

In France, broad networks emerged in support of the Na-
tional Liberation Front (FLN) in Algeria. In connection to the
liberation struggle, the work of the psychologist Frantz Fanon
was particularly important. His work The Damned of the Earth
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is a manifesto of anti-colonial liberation. Above all, he devoted
himself to investigating the psychological effects of colonial
rule and worked towards strategies of liberation. Only by ex-
pressing one’s own identity and a collective consciousness of
resistance can the psychology of slavery be overcome and lib-
eration consistently achieved.

From the experience of social education work in Brazil,
Paolo Freire developed his concept of education as a practice
of freedom. In particular, it is important to understand how
the struggles and experiences of this time and epoch of the
freedom struggle respond to each other, mutually reinforce
each other and create an internationalist awareness of the
unity of all these struggles.

With the Vietnam War and the 1968’s youth revolt, this
epoch of liberation struggle reached its peak. The unity of
struggle in the metropolis (in the industrialised countries of
Western Europe and North America) and countries under
colonial occupation establishes a shared awareness of the
possibility of global liberation. The Vietnamese people be-
coming an army and the development of the Urban Guerilla
are important experiences and a deepening of the strategic
militancy of the struggle.

The struggles and attempts of 1968 were not only the search
for an alternative to the capitalist system of domination, but
also tried to find new ways besides the mistakes and defects
of Real Socialism and the Soviet Union. From these attempts,
only the PKK could assert itself, become a sustainable force
and develop its own revolutionary leadership principle.

The military victories of national liberation movements
could not prevent the capture and incorporation by the
capitalist system. Liberation movements arose in the nation-
state model of the Modernity and could not provide a social
alternative to the dominant mentality and organisation.

The movements of the metropolis, such as the Black Panther
Party, the Red Brigades, and the late generations of the RAF
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cation a mother plays. Through forced migration into the cities
and demographic change, a huge mass of human labour force,
alienated from their own culture, should be integrates into the
system of value creation. The structure of the regional nation
states and the anchoring of modernist ideologies such as fo-
mented nationalism and religious fundamentalism (especially
in the form of a political Islam) should support the cultural
genocide policy and infiltrate the base of society with these.
The AKP government plays the role of a neoliberal political-
islamic front project of the West that should bring implement
the social restructuring into the base of society. We see that
the Kurdish question and the cultural genocide themselves are
results and strategic parts of the Capitalist Modernity’s project
of securing their domination in the Middle East. In particular,
the domination of the system in form of Biopower should be
implemented through neoliberal regimes in Turkey (AKP) and
North Irag/ South Kurdistan (PDK). Genocide and the enforce-
ment of Biopower which means the integration of social life
into capitalist value creation, are two faces of the same prac-
tice. Biopower and genocide are mutually dependent.

The core of socialism is hidden in the
natural society

The emergence of revolutionary leadership in Kurdistan is
the dialectical response to the regime of cultural genocide as
it represents an attack intended to secure comprehensive total
control over society. With the domination of Capitalist Moder-
nity, the river of centralized civilization reaches a climax that
does not accept social life outside its own control and acces-
sibility. According to the vehemence of the attack, the oppos-
ing revolutionary leadership that has universal values of social-
ity, cultural self-assertion, and search for freedom. From the
Kurdish question and the contradictions to which Kurdish so-

25



grated into the system of regimes of production and creation
of value have remained in the age of financial capitalism. The
biggest obstacle to the system’s ability to gain a foothold in the
region is its deeply rooted social culture, dating back to the Ne-
olithic period and its ideational-sentimental culture. The lead-
ing forces of modernity (especially the leading NATO states
USA, Britain, Germany and France and supranational institu-
tions) are well aware that the Kurdish societies are to the fullest
extent root and source of the old non-state, value-oriented cul-
ture. For 200 years (beginning with the Napoleonic maneuver
in Egypt and the establishment of de facto control over the pol-
itics of the Ottoman Empire), a comprehensive strategically-
led war of varying intensity is taking place against the soci-
eties of the region, which aims to cut off the cultural roots
of Mesopotamia and to break its resistance. At the center of
this strategic attack is the Kurdish question, which received
its present form with the division of Kurdish society and ter-
ritories after the reorganisation of the region after the First
World War. The division of Kurdistan into the borders of four
nation states meant the beginning of a extensive genocidal pol-
icy, which also affected the region’s Armenian, Aramaic and
Assyrian societies. Between 1925 and 1940, the attack on the
Kurdish society in the form of physical genocide (ending with
the massacre in Dersim) was carried out, from 1940 in the form
of a cultural genocide regime. The ideological culture of Kurdis-
tan and its social autonomy should be completely destroyed,
with the traumatisation by genocide and the breaking of the
social will, their political force for self-organisation should be
choked. The aim of the cultural genocide regime was the erad-
ication of the Kurdish language, the collective memory, the
cultural mentality, and it was planned to break up the rural-
peasant and nomadic livestock culture in order to eradicate
the social identity at the roots. Especially the Kurdish women
have become the target of genocidal politics in form of reedu-
cation, in order to start cultural alienation with the role of edu-

24

(Red Army Fraction), could be isolated in the absence of retreat
areas and were at last undermined by the concerted attacks of
secret intelligence counter-insurgency programs.

d) The Advance of Neoliberalism and the
Anti-Globalisation movement.

In the 1980s, the leading states of Capitalist Modernity began
to implement their concept of global neo-liberal rule, which
aims to appropriate and integrate all areas of society into the
order of finance Capitalism.

As a new global project of control, Green Belt politics and
the creation of political Islam were promoted — in the 1980s as
a containment of the Soviet Union - frozen in bureaucratism
and conservatism-, and after its collapse as a project of global
reorganization. With the creation of Gladio, secret NATO coun-
terinsurgency programs were launched, especially in Germany,
Italy and Turkey.

In Latin America and elsewhere, counter-revolutions have
been carried out through military campaigns, paramilitary
warfare and with the help of agents. With few exceptions, such
as the liberation movement in Kurdistan and the Colombian
guerrillas, revolutionary forces worldwide got into a defensive
position. In the metropolis, left-wing forces tried to think of
alternatives and to process and overcome mistakes of earlier
revolutionary attempts particularly through theoretical work
and analysis.

The leading G8 states pushed ahead their project of global
hegemony on summits, while a globalisation-critical move-
ment formed with counter-summits (such as the World Social
Forum of Porto Alegre) and summit protests.

Despite all attempts, the Anti-Globalisation Movement
couldn’t formulate a persistent alternative, couldn’t develop
an effective system of self-defense or couldn’t overcome the
own protest character.
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An important experience is the Peoples’ Global Action net-
work and its model of organisation. A network of national and
regional committees has been created on a global level to coor-
dinate and agree on summit mobilisations and perspective dis-
cussions. This network brought together diverse movements
from indigenous communities, Australian Aborigines and In-
dian Communists to European anarchists, Russian feminists
and Canadian eco-activists. Because of their potential to form a
new internationalist force, the movement and leading activists
faced a massive assault and torture by police and intelligence
agencies at the G8 summit protests in Genoa, Italy, which sti-
fled the movement before it could take a clear form.

e) The Zapatista uprising and the turning point of
the natural society.

As the Zapatista Army of the National Liberation (EZLN)
went to uprising at New Year 1994 in southeastern Mexico, it
immediately attracted the attention of the world public. The Za-
patista uprising began on the same day, when between the US,
Canada, and Mexico, the North American Free Trade Agree-
ment (NAFTA) came into effect.

By this means, it got the symbolic power of a struggle for
dignity and hope against both a system of total domination
and neoliberal slavery and exploitation. The uprising, based on
rural indigenous village communities, draws on a deep mytho-
logical tradition of natural sociability and 500 years of struggle
against colonial subjugation, exploitation and genocide.

It is particularly inspired by the struggle of Emiliano Zapata
in the Mexican Revolution of 1910-1920, who represents as a
role model and epitomizes the revolutionary leadership of the
oppressed.

The Zapatistas draw their strength from the combination of
communal values and natural sociality with socialist philoso-
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for freedom, any attempt at deep understanding leads back to
the source, and so our search led us to Mesopotamia, the site
of the first great revolution of humanity, the source of culture,
the revolution of language, thought and settlement. We learned
that in the mountains, plains and cities of Kurdistan, the tradi-
tion of revolutionary internationalism continued, and here the
struggle for a socialist society was linked to the resistance of
the old, natural society, in which the power of the woman and
the culture of the mother goddess still acting. Above all, in the
struggle of the PKK and in the person of Abdullah Ocalan, we
encountered a deep revolutionary leadership that far exceeded
the limits of classical leftist movements and embodied the pos-
sibility of true revolutionary life.

The cultural roots as well as the resistance
should be broken.

Of course, the emergence of revolutionary leadership in the
form of the Kurdish movement can not be separated from the
current shape of the Capitalist Modernity’s project of domina-
tion. Nor is it a coincidence that the search for a way out of Eu-
rope’s social crisis leads to Mesopotamia (the historical heart-
land of the Neolithic revolution between the Euphrates and
Tigris rivers). The emergence of the revolutionary leadership
in Kurdistan is an answer to the same attack of the system. The
offensive of Capitalist Modernity against the Middle East rep-
resents the latest and most recent wave of attack of the system,
after having asserted its leadership over the societies of Europe
and North America over the past 400 years. The system of Cap-
italist Modernity is always forced to foster the accumulation of
capital and to bring new sources to the system. After the colo-
nial era and the colonial subjugation of three continents since
the 16" century and industrialism in the 19" century, only the
societies and areas of the Middle East that are not fully inte-
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lies, as before, primarily on the exploitation of social surplus
value by industrial production, but aims to transform all social
spheres of life into sources of capital accumulation. From the
influence on the social desire over education, health and art up
to interpersonal relations, the life itself becomes a commodity
and is subjected to the logic of the capital. The leadership of
Bio-power is most evident perceptible as financial commander
of the ubiquity of the money, which organizes the social reci-
procity even into friendships and family relationships. In this
way, an individualistic and selfish, anti-communal lifestyle is
imposed on society. The system creates a totalitarian culture of
material values that transforms every social value and mean-
ing of communal life into something dead, purely material and
overlays this with the lack of culture of limitless consumption.
With this method, the truth (as a category of thinking, of the
perception of reality) is stifled within the limits of the purely
material, the measurable and the positivist scientific. Life loses
all uniqueness, is ripped of every secret, without search, and be-
comes the pure administration of the everyday and banal. The
emptiness that this kind of enforced life had left in our lives
since the Nineties awakened dissatisfaction with the existing
and set us on the move. We looked for answers and ways of
how the right struggle for liberation could be led, how to live
a proper life. We were aware of the disgusting nature of the
system, but the intangibility of the domination of Liberalism
and its ideological hegemony prevented us from thinking of
real alternatives. The nature of liberal living, forced careerism,
opportunism and individualism prevent communal experience
and condemn all attempts of an alternative life to be pushed
into isolation and marginalization. We searched for ways out
by exploring historical internationalist struggles, revolution-
ary theory, and forms of life and culture outside the European
metropolis. It is said that in the shadow of fortresses and cathe-
drals, and under police control of the system’s henchmen, free
thinking is difficult, and so we left our old world. Any search
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phy, an organised structure of militants, guerrilla struggle and
militia system as a self-defense concept.

Against the Mexican neo-liberal and US-compliant govern-
ment (the “bad government”), the movement has built its own
system of democratic autonomy of councils, municipalities,
women’s movement, education and health system as “good
government”. The 1994 uprising was preceded by ten years of
clandestine organization and preparation.

From a thinking based on social reality and mythological tra-
ditions, self-governing principles had been developed. There
are based on holistic inclusion and change, and expressed as
principles such as “questioning progress” (as a method of unit-
ing theory and practice) and ,,obeying commanding® (as a prin-
ciple of leadership and responsibility).

The struggle of the Zapatistas is based both on a deep
cultural indigenous heritage and a corresponding identity, as
well as on broad national, regional and international alliances
against the system of centralized and imperial civilization. ,,

The Other Campaign® was launched as a national campaign
to democratize Mexico. In particular, it is instructive how the
Zapatistas consciously and creatively use media, visibility
and clandestinity as a mechanism of self-defense, tool for al-
liances and inspiration of movements worldwide as a strategic
weapon.

Since 2013, the “Little School” project has been used to cre-
ate internationalist Zapatista academies, while on the Inter-
net, seminars on autonomy and revolutionary experience have
been organised for allies.

The Zapatist struggle therefore plays a strategic role for the
Latin-American societies. The role and location of Mexico vis-
a-vis the United States is comparable to Turkey’s role and po-
sition vis-a-vis the EU and its stability. Accordingly vehement,
is the attempt of the system to stifle the fight of the Zapatis-
tas by economic projects against the social basis of the move-
ment and warfare of low intensity using Contras. Despite all
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attempts, the Zapatistas resist and represent today one of the
most important and leading projects for building a Democratic
Modernity.
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has to be stronger than the guidance of the system that just
aims to assimilate and to pacify the society. A socialist lead-
ership has therefore the responsibility to convey the correct
understanding of the social reality as well as a persistent and
importance giving method of understanding the truth. Above
all, a revolutionary leadership method must be a way of life
that conveys principles and standards of daily life to militants
and revolutionaries. Regarding this point, almost all classic
left-wing movements (with the exception of a few natural
leaders) were subject to the system’s command and attraction
in the long run. It is important to realize that a form of lifestyle
that is unable to develop a proper understanding of struggle,
society, socialism, and truth can not solve the problem of
an alienated and dominated society. A lifestyle that remains
in a purely oppositional attitude and can not implement its
own paradigm of socialist collectivity in life will objectively
prolong the dominated and alienated situation and contribute
to the support of the system. Many classical left-wing currents
and movements, such as feminist and ecological movements,
the academic left, and above all the state-socialist version of
modernity, took the position, despite revolutionary intentions,
to rejuvenate the system of capitalist modernity, since it
did not take a profound and holistic approach to oppose
an alternative to the system’s leadership. In this way, Real
Socialism was condemned to prolong the crisis of the system
of Capitalist Modernity by a 150 years.

Communal experience and attempts of
alternative life are prevented

Since the offensive of the system of Capitalist Modernity to
assert and expand its own hegemony, and the transition to fi-

nance capitalism in the early seventies, it developed the the
form of leadership called Bio-power. This method no longer re-
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result to the reference to the state, Real Socialism transformed
social revolutions and societies from Russia till Vietnam and
Nicaragua, that were in a condition of anti-imperial libera-
tion struggles into bureaucratic apparatuses that narrowed
and blocked society’s search for articulation and freedom.
A memorable and negative example in this respect is the
experience of the Prague Spring, which was as a cultural
and communal movement crushed by the Red Army in 1968.
Another problem of Marxist philosophy is the notion of the
goal of a socialist society: historical progress follows the idea
of a linear movement that necessarily leads from capitalism
to socialism. The Marxist historical understanding was not
able to overcome the philosophy of Hegel and therefore
not in the position to define correctly the field of tension
between the centralised-domination modernity and the line
of the historical society, that always acted as a anti-pole in
contradiction and spirit of resistance against the civilised
modernity. In a sense, the misfortune of Marxist philosophy is
that at the time of Marx and Engels” work in anthropology and
archeology, knowledge and the state of research on natural
societies and the Neolithic as sources of human society and
culture were not yet as advanced. From this void of historical
knowledge, shortcomings followed in the understanding of so-
ciety, especially regarding the original character of society as a
communalist community, which is well able of self-leadership
on the basis of moral collective memory and political con-
federal organization without state superstructure. Especially
regarding the position of the woman as original central source
of power for society, regarding the understanding of social
freedom and equality, the Marxist paradigm was therefore
open for misunderstandings. The struggle for social liberation
and awareness lies in a sense in the negotiation for the right
method of leadership, in the question of the right way to live.
Both in the collective, but also in the personal perspective
towards the way of life. A socialist method of leadership
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Part 2: Continuity of
Internationalist Liberation
Struggle and the question of
revolutionary leadership

What we want to show is the continuity and richness of
experiences of the internationalist liberation struggle. The tra-
dition of revolutionary Internationalism represents in a sense
the conscious line of historical social resistances and the ac-
tualisation of it. In practise, the struggle for freedom was al-
ways internationalist. Especially the rich tradition of resistance
of Middle Eastern societies, from Zarathustra, Babek and the
Churramites, to the attitude of Mahir Cayan and the revolu-
tion in Kurdistan, impressively demonstrate this millennium-
old line of social struggle for freedom. The awareness of the val-
ues and achievements, the experiences and the unity of these
international struggles forms the basis of a socialist conscious-
ness and the project of a democratic modernity. The awareness
of the values and achievements, the experiences and the unity
of these international struggles forms the basis of a socialist
consciousness and the project of a Democratic Modernity. The
question of revolutionary leadership, which can help a society
to renew itself, has been the subject of discussion and contro-
versy since the emergence of the socialist movement in all at-
tempts and break-ups of the freedom struggle. A society that
is linked to its cultural heritage, that has moral standards and
political awareness, is able to lead itself, to organise both basic
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necessities and self-defense, and to sustainably enable social
life. A society that does not have the power of self-leadership is
always subject to subjugation, occupation, exploitation, alien-
ation, assimilation and genocide. Systems of power of all times
have always sought to alienate society from its self-guiding
power and keep it unconscious in order to exploit it for its
own purposes. The first and most vehement attack of the sys-
tem of domination always aimed at the woman and her social
role as natural leader, moral authority and organisational cen-
ter. The woman embodies the oldest form of social leadership.
In all resistances and movements of social renewal, the role
of women was a leading one, and the success of these strug-
gles was tied to the participation and strength of women. Just
as the degree of freedom of a society is measured by the free-
dom of women, so every project of domination must first sub-
jugate the woman in order to crush the social moral power of
self-defense. The resistance of revolting slaves, of nomadic and
indigenous societies, represents a from of cultural resistance
with underlying values of earliest communal self-leading and
the memory of a life in dignity. Religious resistance and the
tradition of prophetic movements are based on the assertion of
moral values and ethical conduct of life that questions the total-
ity of domination. Both historical lines, the communal and the
ideational-sentimental tradition of resistance, were not able to
withstand the capture and assimilation by state centralist dom-
ination in the long run. Marxist philosophy and socialist move-
ments sought to put the question of revolutionary leadership
on a conscious political and organized foundation. For the first
time, with the idea of the Communist Party as an organized
initiative force and the dictatorship of the proletariat, the idea
of revolutionary leadership was deliberately negotiated as a
strategic issue.
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The question of revolutionary leadership

The fundamental problem of all revolutionary movements
and the question of their persistent success revolve around the
revolutionary leadership — none of the previous movements
was immune to being handed over to the system because the
question of revolutionary leadership remained unanswered.
The principle of revolutionary leadership is the goal as well
as the fighting strategy of a social revolutionary movement,
it decides on the form of organization, political guidelines
and tactics of struggle. Although the goal of a free, moral,
value-oriented, and communalist society is clearly formulated
in anarchist philosophy, anarchist movements in practice
had problems of sustaining organizational unity, long-term
strategy, and self-defense, and transforming their struggles
into persistent social renewal. The defeat of the Spanish
Revolution as a result of state intervention and appropriation
points in this direction. The problem of defense and persistent
revolutionary leadership is also reflected in the experience
of the revolt of 68: The leading figures of the movements, in
Turkey in person of Mahir Cayan, Ibrahim Kaypakkaya and
Deniz Gezmis, in Germany in person of Rudi Dutschke, were
eliminated by provocation and assassinations, which meant
for the movements the loss of their initiatives. The fragmented
character of both the German and the Turkish left is the
result of the loss of one’s own revolutionary leadership. In the
tradition of Marxism-Leninism, the question of revolutionary
leadership was tied to the appropriation of the central power
and the taking over of the state. Objectively, adopting the state
form of organisation always meant imprisoning society in
static forms and alienating it from its own power of awareness
and moral self-correction — centralised domination, whether
in the form of the bourgeois nation state or the dictatorship
of the proletariat, means for the society always to be forced
into passivity and a legally organisational framework. As a
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